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WINCHES

FER, UK-AL precisely
1l am on Sunday, 4 October, St
Francis ol Assisis birthday, more
than 1000 churches across the UK
and worldwide joined in a new kind
of religious festival linked for the
first time ever to conservation —the
Creation Harvest. The main service
took place at Winchester Cathedral,
a fitting successor o the Basilica of
St Francis, site of WWF Inter-
1l's 25th Anniversary cvents
ar, Throughout the day, nearly
nine million people more particip-
ated in the Harvest Festival by tuning
into a hall-hour meditation based on

World Service,

inal liturey created specifically to
revitalize  the  Victorian  Harvest
Festival, As Dean Trevor Beeson of
Winchester  dramatically  turned
down offerings of harvest goods
from penitent  pilgrims,  church
leaders  in Kenya, Hong Kong,
Zambia, the USA, Canada, the
Metherlands, as well ACTOSS
Britain, did the same,

The traditional  British
Festival took the largely forgotien
habit of the Harvest Festival loaf

as

Harvest

[ used in the | amr
ol the Middle Ages and gave it a
| modern and rather sentimental 1wist,
The Festival was once a basically

| romantic
| tion of earth and its fruits. But the
| romantic  trappings  increasingly

/ictorian service, a celebra-

The newest changes, inaugurated

refationship with creation and the
natural world, In other wo.as, the
carlier romantic model was turned

awiry 1o one which teaches good
envirommental attitudes.

“This  pew  Harvest  Festival
evolved from the Assisi events held

| Jast Y saidd Martin Palmer, the
| liturgy's architect. “We wanted to
bring home to the UK something of

the excitement and drama of Assisi,
the power of a really good liturgy of
conservation. Wealso wanted to have
a dramatic way in which the churches
could actually commit themselves to
conservation!”

One of the concerns of the new
festival's that  they
would spark a one-off event which
would then splutter and die out.

“So we thought, let's tic it in with
Harvest Festival. And this is the first
| of three years of work in which we
intend  to  turn around  Harvest
Festival from being a rather lost
celebration of overproductivity in the
farms 1o a repentant but also joyful
and active consideration by Christ-
ians of how 1o care for creation;” said
Palmer.

The Winchester service opencd
with a colourful inter [aith procession

crealors wias

CONTENTS

the service broadeast by the BBC |

Al the center of the events was an

is Day celebrations |

at Winchester, have given o new
dircetion  and  meaning to  the |
Christian  understanding ol our
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carrving forth four lanterns repre-
senting  dilferent
birds and  manmals = to
haunting music of  fautist  Tim
Wheater. Bahi'is, Buddhists,
Hindus, Muslims, Sikhs and Taoists
all moved rhythmically 1o the music

fish,

(rom the back of the Cathedral while |

from the front. a second procession
including clergy from all major UK
denominations  and  representatives
of WWF approached.

As Dean Beeson welbomed them,
the Cathedral’s doors
opened to allow a traditional harvest
Testival procession of 30 people to
enter, bearing fruits of the earth-
wine and  other

west o pate

corn, wheat,
products.
“NO. Come no further. Your

offering is not acceptable in the sight

of God)" With these words, the Dean |

species — repliles,
the |
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Stamed-glass windows of Wincheser ©

| stopped the procession and refused
the pilgrims permission o come any
Turther.

Using the words of Jesus, he said,
“If you are bringing vour offering to
the abtar and there remember that
your brother has something against

you, leave your oflering there before
the altar. go and be reconciled with
vour brother Tirst, and then come
back and present your offering?”

“What he was saying)’ explained
Martin Palmer, “was that St Francis
taught us to see all creation as our
brothers and sisters, We are not in
harmony our brothers and
sisters in creation, therefore we have
to lirst be reconciled to nature before
we can dare 1o bring nature's poods
into the Church as gifts to God'

As the procession stopped, the

with
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“athedral, site of the Harvest Fesaival, WWF/leene Reinn Lengui

waiting for the moment when recon-

ciliation  with nature would take
plagce:

Two well-known actors, lan Burns
and Mary  Miller, then began

extemporizing about the enviran-
mental costs of the produce lying
abandoned.

"Government chemists have re-
ported that more than a third of the
vegetables and fruit they analyze
contains  detecrable of
pesticide resitlues; one apple in five is
contaminated with pesticides, some
of them banned; this is the price we
pay for expecting our food to look
hape, colour and free
they told the

amounts

perlect in size,
from  blemishes,’
congregation.
They explained the evils of wheat
and dairy overproduction, deforesta-

goods were left on a central table, | tion for financial gain, single-crop
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economies, overlishing and erosion,
their last words being the Letter of St
Paul 1o the Romans: Romans
8:18-22, in which 5t Paul talks about
how the whole of creation is
groaning in travail because of our
1 other words, how the whole
ation is affected by our lack of
harmony with God, our dislocation
of relationship with God, and our
abuse of nature which arises from no
longer doing the will of God. With
these words, they led the congrega-
tion into an act of repentance with
Psalm 148,

After repentance came the act of
communion. In usual communion
services, sins are conlessed and God
asked Tor forgiveness, with the pricst
giving absolution. In this case,
however, Dlean Beeson, although able
to give absolution for sins commitied
against God, said the secking of
forgiveness had to go lurther.

“As a priest, 1 can offer absolu-
tion from God for those sins for
which we ask his forgiveness]” he

has forg
come, [T we truly repent and our lives
are changed and those of our
contemporaries are challenged and
changed too, then perhaps we shall
have been in time!’
| The communion service itsell wias

entirely rewritien in this instance o

draw out the conservation mes X
While the service was primarily
aimed at Christians, meditational
material  for  other faiths  was
provided in the Order of Service.
With the final prayers of the
Eucharist said, the Dean of Win-
chester invited Charles de  Haes,
Director General of WWF  Inter-
national, 1o join him in launching the
Rainbow Covenant (see page 5), a
| reworking of the original covenamt
made by God in the Bible in which he
promised Noah, his descendants and

every living creature that he would
never again wantonly destroy life on
carth, He set the rainbow as a symbol
of that covenant.

To crown the service, each partici-
pant was asked 1o tic a rainbow-
coloured ribbon on his neighbour’s
wrist, - sign of commitment
far being

[{4)

caring mitture,  before

| blessed and semt forth in two ways:
Charles de Haes, in
conservation,

As the more than 1000 people
attending the service filed out, they

other by

the Cathedral had
turned into a billowing rainbow of
multicoloured floating
across the facade in the wind, yet
another sign of the inerfaith nature
of the service, the saris having been
donated by Hindus in the UK.

entire front of

silk saris,

| Levia Alvanak is Ediwor of The New Rouwd,

one by the Dean, in religion, and the |

were greeted by a striking sight: the |
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saic, "“We shall not know if Nature |
en us for many years 10 |
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PAYING THE PRIGE

Extracts of Conference speech by Dr
Klears Michael Mever-Alich, Senatar,
at the Assisi Conforence, 1956,
Industrial economy has provided a
hitherto unknown general wealth
some nations of the world, Unfor-
tinately, i has brought an equally
unknown destruction to the natural
environment at the ime. This
being so, our economy is not only to
be praised for its benelits but also
eld responsible for the damage it
has done and is stll doing. The
economy 18 free, and there is no
frecdom withowt responsibility.

Therefore, whoever appreciates
cconomic (reedom and wints 1o keep
it should consider the responsibility
as well. | care lor both, freedom as
well as responsibility. 1 am dealing
more with the responsibility, how-
ever, because it tends 1o be neglecicd
and this is jeopardizing freedom.

Econamic responsibility is not
particularly o be claimed  from
capitalist  Western conntries  and
from  their  companies”  manage-
ments, The ceonomy is ous, inclid-
it everybody, Consumers: and the
eovernment share the responsibility
for the effects,

Consumers as well as companies,
amed capital as well as  labour,
however, tend to charge mainly the
political institutions for not having
prevemted environmental disruption
by suitable legislation. [nmy opinion
this is argued oo guickly. As far as
frecdom is claimed for the cconomic
subjects, it is at the same time
primarily  their  responsibility 1o

w

consider the implications,
Iree enterprise economists also
tend  to

another  simplification,
e mainly the con-
wers. In fact, cconomic goods are
ultimately evaluated on the market,
by prices, and nobody is forced 1o
buy something which he doesn’t
believe 10 be worth its price. Con-
swmers' sovercignty implies saying
Yes to whatever is bought.

Fhat there is no better evaluation
| of economic poods than that on the
market was the basic idea ol Adam
Smith. the social philosopher and
founder  of  modern  cconomiics.
Smith's argument was that human
individuals are basically unable o
decide  for others  what is  the
common interest. He considered the
market as achance to restrain lman
action 1w the limits of  human
| provision. In fact it is already hard
enough 1o decide how one wants to
live onesell, and uncerts
when others are allected, beginning
with children's education.

Smith expected that the market
cconomy  would be  sell-regulating
like the planetary system. This ouglu
to include that responsi
care of by itsell, like price regulations
by the balance supply  and
demand, This, however, turned out
not 1o be the case, because the new
market economy served the interests
of some people at the price of others’
losses, Smith's invisible hand was the
capitalist’s hand and acted inits own
imerest, not equally in everybody's
interest.

While the aristoc finally
survived the bourgeois revolution
airly well, social injustice against the
laborers became the basic problem of

ol

the 19th  century.  Smith's  sell-
regulating economy  allowed  some
people to draw advantage over others
at the expense  of  the whole
Fortunately, it turned ouwt  that
exploitation could be met by social
policy and lepislation as well as by
individual — social  commitment.
LEeonomic freedom was saved by
recognizing social responsibility as
going together with it

Nowadays  the  cconomy  must
be reminded that economic lreedom
is viable only with respon
once more the scope of

human
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A Zambian Foresry Depantment poster links the forest™s future with that o the people.
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provision is to be broadened. Social
responsibility, as Far as it goes by now
or even ideally fulfilled, does not
prevent exploitation of the natural
environment. In fact, in economic
growth there has been an alliance of
labor and capital at the expense of
mature, or the whole to which we
belong. Again we have gotten 1o a
point. where  Smith's  individuals,
when considering only their private
interests, are led 1o serve themselves
at the expense of the whole so that
human provision must be extended.
Unfortunately, the rule that in a good
bargain both sides are satisficd can
be fulfilled also by both sides taking
advantages over others or over the
whole, respectively.

However, many would declare
that human responsibility does not
extend bevond mankind, at most o
the vet unborn generations,

Industrial  society  tends 10
consider everything non-lhuman as
nothing but resources for human
purposes, The human environmment is

our habitat m the cosmos which
allows for other species” habitats as
well, but we are acting as il the
cosmuos were nothing but our human
habitat.

How then, does  human
responsib range? In the
place. the anthropocentric answer as.
well as my different answer are only
two out of cight.

The most  clementary  cthical
position is (1) that one’s actions are
only for the sake of oneself, the rest
of the world, including other men
and women, bring a bag of resources
for one’s own purposes. Cn a second
stage (2) ar least one’s family and
some friends are included in the
scope of responsibility, and on the
next stage (3) it is the nation. Most
people are ehically rooted about

far,

=

A SURELT BEPARTMENT PRCOUTTEION

here, and so is the cconomy since
there are only national cconomics
and no global cconomy, which would
be supposed (o serve the interests of
the whole.

OF course, between positions (2)
and (3) further distinetions might be
macle, made chauvinism with respeel
to women, for instance, But even the
next stage (4), observing responsi-

m i the full sense, because
¢ penerations have to be
included here. We now reach the
point where  WWF  originally
surpassed human chauvinism, or the
anthropocentric atitude, namely (6)
broadening the scope of human
responsibility  to the  non-human
world, beginning with the higher
animals.

We ought togo lurther, however., |
am thinking (7) of Albert Schweitzer's
reverence Tor al life, including plants
as well as the lower animals, Plants,
for example, live on their own right,

and when | oam  promising  my
neighbour to water his Nowers | am
not only accepting responsibility 1o
him with respect to the flowers but
also responsibility to the flowers
themselves.

Yet | want 1o go one step further
still. [ think that in our actions we are
responsible not only for oursclves,
the family and the [(riends, the
nation, all living mankind, the fuure
generations additionally, the higher
animals and all living beings for their
own s but for the inorganic
world as well. Mountains and villeys,
rivers, lakes and the oceans, soil and
water, light and wind and rain — isn't
all this also part of the world in its
own right and not only for other
beings?

Now, to consider which of these
cight ethical positions is the right
one, is a matter of what | call
Practical Philosophy of Nature. The
decision depends on answering the
question who we are. The egocentric
position, for instance, presupposes
thart one can be laman without being
on equal terms with other human
beings, so that life without Jove and
lar ved o be possible,

The environmental crisis shows
that by now it is nol rational 1o
exploit the natural fellow world and
to destroy the natural basis of life
This present broadening in conceiv-
ing economic rationality is the tran-
sition from a social to what may be

called an ceosocial markel coonor

Beautiful as his ideas were,
true that Adam Smith's economic
subjects, keeping their heart at their
t wes when looking for  their
advantage on the market, did not
observe any responsibility ar all,
neither social nor ecosocial. 1T it
hadn't turned out that the invisible
hand allowed some people 1o exploit
others and also to get individual
advantages at the expense of the
whole, we might be happy not having
to expect responsibility for others
from those pa aling on the
market. The situation being as it is,
however, we do not pet along without
expecting  responsibility, social as
well as ecosocial, from the market
individuals. Their heart is not
allowed to be only with their own
treasures,

Smith's most sensible point was
that people are weak in recognizing
common  benefits,  Together  with
individual interests, however, he also
wanted 1o keep om the paolitical
i ons. But il provision bevond
imdividual interests is required and
social as well as ecosocial disruption
cills for such provision, it is not
possible to keep out the political
institutions s well as the individuals,
Fither the individual or the political
vistitutions necessarily must become
a subject of responsibility 1o prevemt

(v RESPONSIHRLIT Y, Page 8)
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GUBBIO, laly—One year after the
evenls and festivities celebrating
WWIFE's 25th anniversary in Assisi,
the second international Terra Mater
seminar, entitled “Towards tl
Millenium—What  Progres
held in Gubbio,

The Ffirst Terra Mater seminar
took place in 1982 o mark the
1800th birthday of St Francis. It was
also  the  first  mecting  between
cnvirommental  representatives  and
Franciscans, As a result of this
meeting, the *1982 Gubbio Charter™
was drawn up and sent to other
religious leaders,

Now, i

year  after  the
extraordinary Assisi events,
Franciscans  and  environmentalisis
have once again come together with
representatives from other religious
faiths, many of whom were in Assisi
in 1986, as well as with scientists,
philosophers, educitlors, economists,
sociologists and Jegal experts.

Following four days of seminars,
a joint document entitled “Towards
the Third Millenium: Gubbio 1987"
was produced. While at Assisi the
various religious representatives had
each produced a declaration on the
relationship between man and nature
within  the parameters  of  their
respective religions. In Gubbio, the
declaration was common to all.

The document is made up of two
parts. One deals with the inter-
religious aspect and the other with
the social, legal and ecconomic
aspeet. In the first part, the docu-
ment states that “Progress should be
seen as integral, that js, in refation Lo
all human values in their environ-

mental  context, independent  of
politico-cconomical demands!”
Further, it says, “We must forcibly
state that the cconomy is a means,
and not an end. Economic growth is
not proportionate to the increase in
the quality of life. Thus, a moral
question arises: is the  economy
intended to favour the well being and
happiness ol all?”

The document adds that “Could
not frugality, in the sense of being
detached rom, and free of, posses-
sions, perhaps  constilute
contradiction and a ray of hope for
current  inciscriminate economical
and technical development?”

On the social, legal and economic

levels, after  stating  that  “the
ceonomic growth ol the human
blish a strict

¢ ity must

limit 10 the ¢ ity 1o support and
Ft.'l_.'.l,'l'll.']'{ll!: I.'JI\I!('FI'IIIU.‘IIl:Ir resouree: :b
the document makes some very clear
statements: “To guarantee the quality
of lile, the safeguarding of the
environment and the various cul-
tures, we believe it is necessary 10
realize that revenue is an indicator of
seriously insuflicient progress and
that eurrent legal education shows
profound  inadequacies.  Conse-
quently, it is indispensable that the
social sciences devotle more attention

to  environmental  and  cultural
values!
The new Gubbio document,

produced five years after the first and
one year alter the Assisi events, is
undoubtedly of particular fimport-
ance and value, It constitutes a big
step Torward in the dialogue between
environmentalists and the religious
faiths, which, we hope, will lead to
even more nificant developments
in this area in the future, 1

Chinnframen Hologne 0 the Assistant

Ihrcctor Geseral of WWE fraly
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